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Elephants  and  Butterflies; 

Thailand  on  Two  Dollars  a  Day. 

(The  Religions  and  Cultures  of  Thailand). 

I.    INTRODUCTION: 

To  mention  Thailand  to  someone  in  the  Army  community  is 
to  trigger  thoughts  and  comments  about  "R  and  R" ,  stories  of 
elephants,  silk  souvenirs  and  fun-loving  people.  From  such, 
starting  points  thoughts  quickly  run  to  the  un-answered 
questions:  Will  Thailand  become  another  Viet  Nam  situation? 
Is  Thailand  just  another  domino  or  is  Thailand  the  anchor 
that  will  hold  in  the  storm?  Will  it  "bend  with  the  wind"? 

To  even  attempt  an  educated  guess  is  difficult  because 
it  is  very  difficult  to  sort  out  the  half-truth  and  gain  an 
understanding  of  Thai  culture.   Thai  culture  is  as  plural- 
istic and  as  complex  as  American  culture.   Because  we  view 
it  as  outsiders  from  a  different  world,  even  our  own  exper- 
ience may  lead  us  to  false  generalizations  based  on  half- 
truths.   Because  Thailand  is  both  very  old  and  changing  it 
is  difficult  to  determine  which  of  the  ancient  historical 
values  will  endure  and  which  will  evolve. 

My  first  introduction  to  Thailand  was  in  1966  while  on 
"R  and  R"  from  Viet  Nam.   After  five  days  I  was  left  with 
the  memories  of  the  bright  lights  of  Bangkok  and  the  warm 
star-bright  nights  on  the  beach  at  Pataya  next  to  the  Bay 
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of  Siam.   At  the  airport  I  reluctantly  said  good-bye  to  my 
wife  and  returned  to  Viet  Nam.  My  wife,  born  and  raised  in 
the  United  States,  served  as  my  "R  and  R"  guide  in  Thailand. 
Sandie  worked  at  the  International  School  in  Bangkok  during 
the  year  I  served  in  Viet  Nam.  Her  exposure  to  both  Thai 
culture  and  the  American  community  in  Thailand  has  provided 
many  helpful  insights.  Later  I  returned  to  Thailand  for  a 
short  leave  before  returning  to  the  USA  (1967).   In  1969  I 
was  again  in  Thailand,  this  time  for  a  one  year  separation 
tour.   I  was  stationed  in  the  far  Northeast  Area  of  Thailand. 
We  were  closer  to  North  Viet  Nam  (70  miles)  than  to  Bangkok 
(300+  miles).  Even  after  the  above  time  in  country  and  much 
reading  I  am  very  reluctant  to  make  generalizations. 

As  the  settlement  regarding  Viet  Nam  developes,  we  need 
ask  ourselves  "what  can  we  learn"?  Hopefully  we  will  be 
better  prepared  to  enter  a  different  culture  than  we  were 
before.  Hopefully  we  will  not  again  contribute  to  the  failure 
of  the  cause  we  go  to  protect.   The  cause  is  freedom  and 
that's  the  first  thing  to  learn  about  Thailand. 

The  word  "Thailand"  means  "Land  of  the  Free".   The  Thai 
proudly  look  back  on  hundreds  of  years  of  self-rule,  since 
the  earily  thirteenth  century  in  their  present  location. 
Thailand,  known  as  Siam  prior  to  1935 ,  remains  the  only 
country  of  mainland  Southeast  Asia  never  colonized  by  the 
West.  As  free  people  they  are  free  to  say  "Yankee, go  home". 
If  our  efforts  to  help  do  in  fact  contribute  to  the  destruction 
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of  the  values  the  Thai's  hold  important,  I  hope  they  exercise, 
their  freedom  and  say, "No  thank  you,  go  (stay)  home". 

There  is  an  old  Thai  proverb  that  says  "  do  not  ride 
an  elephant  to  catch  a  butterfly".   I  learned  it  during  a 
personal  learning  experiance  that  was  the  first  of  several 
"corrective  lessons"  tactfully  taught  to  me  by  my  Thai 
interpreter.   The  remark  took  the  wind  out  of  my  sails  and 
caused  me  to  do  some  much  needed  re-thinking.  Hiss  Chanya, 
my  interpreter  always  softened  the  blow  by  further  stating 
that  most  Americans  needed  to  know  more  old  Thai  sayings. 
My  reflections  on  elephants  and  butterflies  have  convinced 
me  that  we  are  our  own  worst  enemies.   Because  we  think 
papers  and  articles  such  as  "The  Religions  and  Cultures  of 
Thailand"  are  academic,  we  too  often  do  not  read  them. 
Then  when  we  need  them,  we  do  not  have  the  time  to  read, 
and  in  our  rush  to  give  "assistance,  we  violate  values  and 
destroy  what  we  try  to  protect.  We  contribute  to  our  own 
failure  and  dammage  what  we  seek  to  preserve. 

This  article  will  attempt  to  explain  why  I  believe  we 
contributed  to  our  less  than  successful  presence  in  Viet 
Nam  by  violating  religious  values  and  being  uninformed. 
I  shall  then  turn  to  the  main  task  of  providing  information 
on  the  religions  of  Thailand.   The  intent  is  to  provide  an 
understanding  of  the  importance  of  religious  values.   Of 
special  note  are  the  values  we  Americans  might  easily 
violate  as  we  live  by  American  patterns  in  an  over-seas  area. 
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Host  of  us  do  not  want  to  be  "ugly"  Americans.  We  do, 
however,  have  a  tendency  to  be  rather  adventurous  elephant 
riders,  even  when  hunting  butterflies. 

II.   LESSONS  TO  BE  LEAENED: 

Critical  analysis  of  the  United  States  involvement  in 
the  Viet  Nam  situation  is  very  difficult,  especially  when 
one  has  been  a  participant-observer.   The  extremely  wide 
divergence  of  "expert"  opinion  also  complicates  evaluation. 
By  the  very  nature  of  the  situation  everything  an  American 
is  and  does  both  in  the  line  of  duty  and  off-duty  is  in- 
volved in  our  cross-cultural  relations.   Further  complications 
are  added  to  the  tasks  of  American  Assistance  to  Viet  Nam 
(or  any  Southeast  Asia  country)  because  both  the  cultures  of 
Asia  and  the  culture  of  America  are  changing.  What  are  we 
to  consider  as  basic  factors?  After  being  a  participant- 
observer  in  Korea,  Viet  Nam,  Thailand, and  America  as  well  as 
studying  the  views  of  others  it  is  my  opinion  that  one  of 
the  basic  factors  slighted  is  the  value  system.   This  is 
especially  true  when  a  value  has  a  religious  foundation. 

If  the  values  are  basic  then  all  actions  to  support 
and  assist  must  be  in  keeping  with  the  values.  Any  new 
solution  or  structure  should  support  and  maintain  the  values. 
But  who's  values  are  basic?  It  is  my  contention  that  the 
values  of  the  receiving  people  are  critical,  if  they  are  to 
adopt  the  struggle  (and/or  government)  as  their  own.   This 
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is  well  evident  in  the  writings  of  General  Vo  Nguyen  Giap. 

"The  political  struggle  plays  a  very 
important  role  throughout  the  anti-U.S., 
national  salvation  resistance.   In  our 
country,  the  political  struggle  of  the 
masses  has  always  served  as  a  "basis  for 
the  development  of  the  military  struggle." 

The  political  struggle  is  a  conflict  of  values  or  more  often 
a  conflict  of  parties  proposing  different  structures  that 
meet  (or  are  made  to  appear  to  meet)  the  existing  values  held 
by  the  people.   Thus  the  political  is  determined  by  the 
values  and  the  military  struggle  is  subservient  to  the  poli- 
tical. We  have  but  to  look  at  the  American  Revolution  to 
see  the  same  thing.   Thus  even  today  the  military  is  sub- 
servient to  the  civilian  political  and  politicians  must  at 
least  appear  to  live  by  and  support  basic  values*   "Mother, 
God  and  apple  pie"  is  a  mixture  of  humor  and  truth.   "Water- 
gate" will  never  be  a  joke!   The  violation  of  values  becomes 
double  serious  when  the  violation  is  committed  by  someone 
outside  of  the  family  or  identity  group.  Sensitivities  are 
again  increased  when  the  value  violated  has  a  religious 
foundation.  Ignorance  of  and/or  insensitivity  to  the  values 
held  by  those  we  seek  to  help,  especially  when  the  values 
have  a  religious  basis  is  simply  insuring  our  own  failure. 
The  above  is  not  meant  to  say  that  only  the  values  of 
those  being  assisted  are  important.   I  am  also  convinced 
that  those  who  assist  need  to  clearly  understand  that  their 
own  values  are  also  a  critical  factor.  When  the  political 

'  ■  ■ 

Vo  Nguyan  Giap,  Big  Victory  Great  Task , trans. unknown. 
(New  York,  Frederick  A  Praeger,  Inc.  1968),  p.  52. 
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violates  the  values  held  by  our  own  people,  the  military 
is  given  an  impossible  task.  When  the  military,  even  as 
an  expediency,  violates  our  own  civilian  values  it  has 
insured  its  own  failure. 

Throughout  the  history  of  military  and  political 
struggles,  any  counter-movement  has  accomplished  a  giant 
step  toward  success  when  their  opponent  violates  either  his 
own  values  or  the  values  of  the  targeted  people.   Both  sides 
seek  to  enlist  the  targeted  people  in  their  cause  or  move- 
ment, as  well  as  continue  receiving  the  support  of  their 
own  people.  Any  violation  of  values  tends  to  alienate  people, 
rather  than  enlist  their  aid  and  support.  The  alienation  is 
increased  whenever  the  value  violated  has  a  religious  basis. 

It  is  not  my  purpose  to  fix  blame  for  any  part  of  our 
past  involvement  in  Viet  Nam.   I  have  attempted  to  find  a 
basic  factor  in  that  involvement.   I  will  briefly  illustrate 
how  either  a  failure  to  understand  values  or  the  disregard 
of  values  contributed  to  the  problems  and  the  lack  of 
stability  within  Viet  Nam.   One  example  is  intentionally 
political  and  perhaps  too  high  level  to  be  influenced  by 
anyone  in  the  military.  Another  example  is  an  event  observed 
by  many  people  throughout  the  world  and  yet  still  confusing 
to  most.   More  important  the  event  was  misunderstood  by 
some  and  the  actions  that  logically  followed  that  misunder- 
standing did  significantly  add  problems.   The  third  example 
concerns  several  of  the  aspects  of  the  individual  inter- 
personal relations  that  any  American  in  country  would  find 
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himself  involved  in.  Each  example  illustrates  a  lack  of 
understanding  and/or  a  disregard  of  values  held  by  the 
people  of  Viet  Nam. 

The  government  in  South  Viet  Nam  under  Ngo  Dinh  Diem 
was  often  described  as  a  form  of  "pre-democracy"  by 
American  leaders.  The  statement  is  true.   It  is  also  true 
that  the  world-wide  term  "democracy"  means  whatever  one  wants 
it  to  mean.  North  Viet  Nam  is  entitled  The  Democratic 
Republic  of  Vietnam!   To  understand  the  term  one  must  under- 
stand the  meaning  given  it  by  the  writer  and  realize  that 
if  that  meaning  is  unknown  the  best  assumption  is  that  it 
means  simply  "good".  Ngo  Dinh  Diem  was.  Catholic  and  had 
spent  time  in  the  United  States.   He  did  use  the  term  but 
more  important  his  idea  of  government  was  patterned  not  from 
any  American  influence  but  from  the  authority  patterns  with- 
in the  family.  This  was  a  Confucian  influence.   This,  simply 
stated,  meant  that  all  power  and  wisdom  came  from  the  elders, 
the  father,  the  ancestors.   It  was  in  fact  gerontocracy! 
Herein  the  government  was  the  symbolic  form  of  the  people 
in  keeping  with  traditional  Vietnamese  form  that  is  based  on 
a  religious  value.  Within  this  structure  the  roles  are  set, 
the  father's  or  ruler's  primary  task  was  to  set  the  moral 
example,  the  subject's  task  was  to  follow.  Rebellion, 
revolution  and  disagreements  were  indicators  that  the 
subjects  were  "bad"  and  disciplinary  action  was  appropriate. 
Given  this  concept  of  government,  making  an  effort  to  earn 
the  support  of  its  subjects  would  not  result.   By  supporting 
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Diem  we  were  violating  our  own  values  and  we  set  in  motion 
ever  widening  forces  and  events  that  made  all  other  tasks 
difficult  if  not  impossible.  We  waited  for  "normal"  in- 
dicators such  as  elections,  land  reforms  and  sympathetic 
treatment  of  the  people.  What  we  thought  was  expected  or 
normal  was  in  reality  superfluous  and  not  needed  given  Biem's 
concept  of  government.   Our  lack  of  understanding  of  the 
Confucian  government  form  was  only  a  small  part  of  the 
larger  situation.   However,  as  we  analyze  the  larger  situa- 
tion we  can  recognize  that  an  increased  understanding  of 
religious  and  cultural  values  would  have  been  helpful. 

One  event  in  the  Vietnam  situation  was  given  instart 
world-wide  mass-media  coverage.   By  giving  advance  notice 
to  the  press  a  shock  wave  was  caused  by  the  self-immolation 
by  Thick  Quang  Due,  the  Buddist  priest.   This  event  signaled 
the  start  of  a  well  organized  resistance  movement  among  the 
Buddhist  priests.  Although  the  following  analysis  was  not 
available  at  the  time,  it  does  now  allow  us  to  understand 
why  the  Buddhists,  who  had  traditionally  been  politically 
inactive,  suddenly  became  activists. 

"...the  early  brotherhoods  that  carried  Buddhism 
from  India  to  China  and  Vietnam  had  of  necessity 
made  a  very  particular  accomidation  with  Confu- 
cian society.  Accepting  the  "universal  empire" 
as  a  political  system  and  a  social  structure, 
they  maintained  their  claims  to  a  greater  uni- 
versality: Confucianism  was  a  social  order  de- 
fined by  culture  and  history;  Buddhism  was  a 
faith  relevant  to  all  times  and  to  all  men,  no 
matter  what  their  circumstances.   Buddhism  lived 
within  the  system  and  beyond  it.  Not  just  a 


civilization,  not  just  a  means  of  living  in  the 
world,  it  was  a  Way  for  all  men  to  transcend  the 
limitations  of  society  and  the  self  to  reach  a 
higher  truth.   As  Buddhists,  all  men  were 
brothers  in  a  realm  above  race  and  culture. 
They  were  not  fathers  and  sons,  kings  and  sub- 
jects, but  equals  in  moral  responsibility, 
equals  in  their  capacity  for  achieving  salva- 
tion. As  incorporated  into  the  Vietnamese  folk 
religion,  Buddhism  showed  a  way  out  beyond  the 
binding  "net  ropes"  of  the  Confucian  world.   In 
peacetime  it  offered  the  Vietnamese  an  internal 
life-  a  soul,  a  personal  identity-  outside  the 
conventions  of  society.   In  times  of  tyranny 
and  "splitting  apart,"  it  indicated  a  morality 
that  lay  beyond  loyalty  to  existing  authorities. 
The  Buddhist  "brother-hood"  was  an  alternate 
form  of  community  that  provided  a  basis  for 
opposition  to  an  oppressive  regime.   It  did  not 
itself  incorporate  an  alternate  design  for  a 
state  or  a  society-in-the-world,  but  it  provided 
a  means  of  reconciliation  and  showed  the  way 
back  into  Confucian  society. 

In  1963  the  bonzes  of  the  cities  gave  no 
such  explicit  analysis  of  their  goals.  But 
they  took  on  the  same  moral  and  political  task 
of  their  predecessors.   Their  leaders  had  cer- 
tainly pondered  the  whole  course  of  the  regime 
before  that  year.   They  had  heard  of  the  secret 
police,  the  corruption,  the  arbitrary  arrests, 
the  terror.   They  no  doubt  knew  that  the  Ngo 
family  had  managed  to  alienate  even  its  top 
officers.  The  Hue  incident  only  proved  to  them 
and  to  their  following  that  there  were  no  longer 
any  limits  to  the  tyranny  of  the  regime.  Though 
only  a  small  sect,  they  acted  and  took  on  the 
burden  of  leading  the  opposition.   In  the  summer 
and  autumn  of  1963  they  transcended  their  secta- 
rian limits  to  become  the  conscience  of  those 
who  continued  to  support  or  acquiesce  to  the 
regime  -  the  urban  Vietnamese  and  the  Americans."  c 

Not  having  the  above  understanding  we  were,  individually  and 

collectively,  too  prone  to  accept  the  proposed  explanation 

that  the  Buddhists  had  been  infiltrated  by  Communists.   If 

the  latter  explanation  is  accepted  even  one's  individual 

actions  are  likely  to  create  problems.  Repression  is  the 


2 
Frances  Fitzgerald,  Fire  in  the  Lake,  The  Vietnamese 

and  the  Americans  in  Vietnam,  (Boston  -  Toronto:  An  Atlantic 

Monthly  Press  Book;  Little,  Brown  and  Co.  1972),  p.  132. 
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logical  result.  During  the  repression  that  followed  nothing 
was  sacred.  A  generalization  was  made,  based  mostly  on  a 
less-than-half  truth.  American  support  was  uninformed. 

The  Buddhists  were  acting  out  of  conscience!   They  were 
demonstrating  their  resistance  to  the  evils  of  the  Diem  gov- 
ernment. Their  choice  was  death  rather  than  either  Diem  or 
Communism.   The  Diem  government  was  violating  the  basic  values 
of  the  Vietnamese  culture.   Being  corrupt  it  was  actually 
being  anti-Buddhist.   The  Buddhists,  not  meaning  to  be  politi- 
cal, were  trying  to  offer  a  religious  alternative  and  hoped 
that  the  resulting  change  would  bring  a  government  in  keeping 
with  their  values.   If  some  Buddhists  were  sympathetic  to 
the  Viet  Cong  it  was  because  the  Viet  Cong  attempted  to  offer 
a  solution  to  the  problems  of  civil  government  that  did  not 
conflict  with  the  religious  values  of  the  Buddhists.  The 
Buddhists  could  rightfully  expect  American  support  after 
they  exposed  a  peoples  resistance  to  corruption  because  the 
United  States  stood  for  freedom  of  religion  and  against  the 
corruption.   The  Buddhist  movement  was  largely  non-political 
and  largely  religious.  America,  by  supporting  a  government 
that  suppressed  a  small  religious  group  by  force,  appeared 
to  violate  both  American  and  Vietnamese  values.  These  values 
have  a  religious  basis  in  both  cultures.   By  our  own  actions 
in  support  of  the  Diem  government  we  cast  reasonable  doubt 
upon  all  statements  and  future  actions  because  we  let  it  look 
like  we  had  violated  our  own  values.  Proper  motivation, alone, 
does  not  preclude  harmful  or  disastrous  results. 
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More  germane  to  the  average  serviceman's  tour  in  Vietnam 
are  several  aspects  of  interpersonal  relationship  that  can 
easily  a  lack  of  understanding  of  values.   Given  the  equality 
of  people  (in  spite  of  inequality  of  position  in  society)  as 
explained  in  the  preceeding  quotation  there  are  several  con- 
flicts of  value  systems  that  will  rather  naturally  result  in 
misunderstanding  and  demeaning  of  people.  Americans  tend  to 
view  money  as  a  mark  of  accomplishment  and  individual  achiev- 
ment.  The  Vietnamese  understand  money  to  he  the  result  of 
social  position  and  an  accident  of  his  "birth.  The  Vietnamese 
may  quietly  accept  his  position  but  he  may  not  like  it.   In 
spite  of  any  position  in  society  (the  Confucian  influence) 
the  Vietnamese  will  see  himself  as  equal  to  all  in  value 
(the  Buddhist  influence).   Both  values  exist  side  by  side 
in  the  Vietnamese  culture.   By  paying  "top  dollar"  or  making 
a  purchase  too  quickly  (without  becoming  friends  by  bartering 
over  price  etc)  the  American  demeans  the  Vietnamese.  Even  a 
gift  may  be  misunderstood.   Any  flanting  of  riches  demeans 
the  position  of  the  Vietnamese,  a  position  he  can  not  easily 
change.   In  Vietnam  good  fortune  and  humility  are  partners. 

Our  combat  operations  that  included  the  relocation  of 
farm  people  from  their  land  to  refugee  centers  bothered  me 
while  I  was  "in  country".   This  sensitivity  resulted  from  a 
prior  reading  of  such  books  as  Pearl  Buck's  The  Good  Earth. 
Given  a  deeper  understanding  of  the  values  grounded  in  the 
religions  (Confucianism  and  animism)  I  can  now  easily  under- 
stand the  farmer  who  violated  the  rules  and  returned  to  his 
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land  in  a  free  fire  zone.  The  human  spirit  (soul)  of  the 
Vietnamese  farmer  is  hut  a  close  part  of  the  spirit  of  the 
land  and  his  ancestors  who  are  buried  there.   For  the  Viet- 
namese death  is  an  acceptable  part  of  the  cycle  of  life, 
relocation  is  a  greater  psychic  disturbance! 

Given  a  motivation  to  help,  how  do  we  minimise  the 
misunderstandings  that  result  when  two  different  cultures 
meet?  A  part  of  the  answer  is  simple.  We  must  become  much 
better  informed  about  the  values  of  the  other  culture  and 
more  sensitive  to  the  needless  violation  of  the  values  of 
both  cultures.   This  will  require  individuar  effort  and 
caoss-culture  study  and  training  prior  to  or  shortly  after 
assignment  to  any  overseas  tour.   Too  often  such  training 
is  not  offered  or  scheduled.   I  have  several  times  heard 
the  opinion  that  "soldiers  don't  care".  From  my  experience 
this  is  not  generally  true.   Few  want  to  be  ugly  Americans 
and  we  do  them  an  injustice  by  not  making  the  information 
available.   The  above  suggestion  can  be  implimented  in  any 
one  of  several  ways.  Religious  Relations  Officers,  who  are 
educated  and  trained  for  just  such  tasks  can  be  employed  to 
a  much  greater  extent.   Increased  production  and  use  of 
resource  and  discussion  materials  such  as  those  produced 
by  Robert  L  Humphrey  and  Associates  of  the  American  Institute 
for  Research  in  Silver  Spring,  Maryland  would  be  helpful. 
Volume  two  of  three  of  these  TARGET  (Thai-American  Person- 
To-Person  Relations  Discussion  Materials)  volumes  was  avail- 
able shortly  before  I  left  Thailand  in  1970.   They  were  writen 
so  that  any  sensitive  troop  leader  could  employ  them  in  his 
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own  unitr.  The  first  scection  of  the  above  volume  opened 
a  frank  discussion  of  male-female  relations  that  did  much 
to  sensitize  Americans  to  Thai  values  as  well  as  encourage 
all  toward,  more  respectful  relations. 

The  responsibility  starts  with  the  Commander  or  troop 
leader.   If  he  is  sensitive,  concerned  and  active,  he  will 
find  that  resources  are  available.   The  luxury  of  ignorance 
is  too  often  paid  for  with  coin  needed  to  purchase  success. 
Perhaps  we  have  been  too  busy  winning  battles  and  have  not 
attended  properly  to  the  war  of  ideas,  a  war  that  can  not 
be  won  if  values  are.  violated,  especially  when  the  values 
have  a  religious  foundation. 

No  longer  do  we  dare  stand  beside  the  elephants  and 
command  "mount-up".  Too  many  elephants  speak  English! 


"/ 
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III.  The  Religions'  and  Cultures  of.  Thailand 

This  section  will  provide  a  brief  introduction  to  the  ' 
religions  and  cultures  of  Thailand.  Because  Thailand  contains 
a  mixture  of  people  and  religions, both  are  of  necessity  plural. 
There  is  no  reason  to  include  all  that  could  be  said  and  cer- 
tainly a  limitation  on  time  and  space  exist  in  this  brief 
introduction  .  Effort  was  made  to  elaborate  in  those  areas 
where  an  unintentional  violation  of  values  would  exist  when 
an  American  in  Thailand  followed  one  of  several  typically 
American  ways-of-life.  Effort  was  also  made  to  limit  data 


to  that  which  is  needed  by  soldiers  %c   small  unit  commanders,  . 
leaving  high-level  concerns  and  issues  to  be  informed  by  more 
complete  indeapth  studies. 

As  religious  and  cultural  values  are  mentioned  it  might 
be  interesting  to  note  how  many  values  the  typical  American 
serviceman  (or  the  reader  himself)  might  easily  violate  in 
his  uninformed  visit  or  tour  in  Thailand.  I  am  ever  mindful 
of  the  many  tactful  corrections  and  suggestions  made  by  my 
Thai  interpreter  during  my  own  tour  in  Thailand.  I  remain  ever 
grateful  and  hopefully  yet  Tom  chfci  yenryen(keep  a  cool  heart). 

Basically  I  think  it  is  valid  to  give  strong  consideration 
to  the  more  traditional  values.  Although  not  always  this 
conservative,  experience  has  shown  that  although  values  may 
be  in  transition  among  tho  pooplo  wo  moot  ofton  oomo  into  con- 
tact with,  eapooially  in  tho  oitioa,  it  in  Lho  traditional  VAluo 
that  hold  for  the  broad  oroeo  section  of  legitimate  Thai  society. 
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Perhaps  the  most  informativesensitizing  can  be  gained  by  a 
reading  of  Village  Life  in  Modern  Thailand,  this  book  is  a 
part  of  the  modern  Thailand  Studies  Project  of  the  Institute 
of  East  Asiatic  Studies  of  the  University  of  Calif ornia( 1952-53) .3 
More  than  any  other  book,  this  work  brought  back  the  feelings 
and  memories  of  my  tour  in  N.E.Thailand.  As  tradition  forms 
the  foundation  of  any  culture  and  the  new  is  most  often  shared 
by  only  a  few,  tradition  remains  the  logical  starting  point. 

The  kingdom  of  Thailand  in  Southeast  Asia  ia  approximately 
500  miles  wide( east-west)  by  1000  miles (north-south)  having 
an  area  of  200,000  square  miles.  There  are  four  natural  regions » 
N orthern( mountains ) j  N ortheast( plateau) j  C entral( river  basin) ; 
and  Southern( peninsula) .  Thailand  has  borders  with  Burma  on 
the  west  and  north,  Laos  to  the  north  and  east,  Cambodia  on 
the  south  east,  and  Malaysia  at  the  eouth  end  of  the  peninsula. 
The  Gulf  of  Siam  borders  on  the  south  and  affords  ©asy  access 
to  the  South  China  Sea.  The  climate  is  tropical  with  a  monsoonal 
rainy  season  from  May  to  the  end  of  September  and  a  dry  season 
for  the  rest  of  the  year.  The  economy  is  chiefly  agrarian 
with  some  minor  industry.  The  country  is  prosperous,  especially 
in  light  of  the  area.2* 

The  government  of  Thailand  is  a  constitutional  monarchy  y^jfj^, 
with  an  Interiumi Constitution.  The  King  exercises  nominal  "^^^  •  g 
power,  the  actual  power  is  centralized  in  the  Council  of  Ministers 

JJohn  E.  deYoung, Village  Life  in  Modern  Thailand. (Berkeley  & 
Los  Angeles i  University  of  California  Press,  1966). 

^The  American  University  .Area  Handbook  For  Thailand. Foreign 
Area  Studies,  Da  Pam  No.  550-53 , U.S. Government  Printing  Office, 1968. 
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headed  by  the  Prime  Minister.  Without  going  into  a  too  de- 
tailed analysis  let  it  be  sufficient  to  say  that  the  ancient 
monarchy  (ala  "Anna  and  the  King  of  Siam")  is  undergoing  ac- 
commodations to  a  more  representative  and  constitutional  form 
by  steps  taken  over  a  period  of  years  (1932  to  date).  The 
following  description  will-  prove  helpful  in  understanding  both 
Thai  government  and  society i 

The  social  order  of  Thailand  is  like  a  bundle 
of  fine  golden  chains  of  varying  lengths,  with 
only  occasional  cross-connections.  Pulled  taut 
from  the  end,  the  chains  resist  or  move  as  one, 
but  a  finger  passes  easily  between  the  strands. 
Ordinarily  we  think  of  societies  as  well  integrated, 
with  parts  fitting  into  other  parts,  each  con- 
tributing to  the  whole.  But  the  Thai  social  order 
is  loosely  structured,  and  in  a  special  way.  It 
is  loosed  only  from  side  to  side,  not  from  the 
top  or  bottom... the  director-general  of  a  govern- 
ment department  is  like  a  parent  to  all  his  em- 
ployees...In  Thailand,  a  chain  of  any  length  and 
durability  survives  because  it  has  a  monopolistic 
hold  on  some  public  service.— -Though  Westerners 
regard  these  operations-electric  power,  customs, 
the  Army-as  public  services,  in  Thailand  they  are 
like  concessions  earning  their  own  way.  -* — 
Between  these  monopolistic  chains,  relations  vary- 
from  indifference  through  guarded  deals  to  out- 
right hostility Finally,  we  must  beware  of  as- 
suming that  a  chain  is  linked  together  because 
of  feudal  loyalty.  Only  as  long  as  a  superior  is 
satisfied  with  a  dependent,  and  a  dependent  can 
find  no  better  alternative,  are  the  two  linked 
together. ..The  shifting  of  attachments  to  other 
chains  occur  most  frequently  at  the  periphery, 
but  can  be  found  at  all  points. -5 

This  lengthy  quote  is  provided  in  order  that  a  confusion 

with  the  Confucian  influenced  form  of  government  in  Vietnam  be 

avoided.  The  dominant  religious  influence  in  Thailand  is  Budd- 


!>Lucien  M. Hanks,  "American  Aid  is  Damaging  Thai  Society", 
Transaction.  October,  1968. 


hism,  out  of  India  rather  than  via  China.  Because  of  the 
difference,  Thai  society  and  government  reflect  an  individualism 
that  Americans  find  to  he  a  comfortable  difference  from  Vietnam. 
The  people  of  Thailand  reflect  a  diversity  of  national  and 
ethnic  backgrounds  that  surpasses  that  of  the  United  States. 
While  the  plurality  of  the  United  States  resulted  from  emmigra- 
tions  over  a  200  year  period,  the  plurality  of  Thailand  are  the 
result  of  migrations  and  the  shifting  of  national  boundaries 
over  a  2000  year  period.  The  people  of  Thailand  (Siam)  look 
back  on  over  900  years  of  continuity  with  great  pride.  The 
population  is  about  35  million,  85  per  cent  of  whom  are  either 
Siamese  Thai  or  Thai-speaking  Lao-Thai.  In  addition  there  are 
2.6  million  Chinese  and  smaller  numbers  of  Malays,  Khmers 
(Cambodians)  non-Thai  hillopeople  and  Vietnamese.  Because  of 
the  diversity  and  the  many  small  groups  of  people  that  maintain 
separate  culture  pockets,  detailed  study  of  an  area  of  operation 
is  required.  Two  excellent  resources  are  easily  available  to 
members  of  the  military.  The  Handbook  (Da  Pam  No  550-53) and 
the  National  Geographic  Map,  "The  Peoples  of  Mainland  Southeast 
Asia,"(March  1971).  The  latter  provides  a  brief  resume  of  the 
History  of  the  area,  pictures  of  the  various  ethnic  groups  and 
a  cSSyg^f  map  of  Southeast  Asia  with  the  locations  of  the  various  c 
groups.  The  mapsheet  is  available  for  $2.00  plus  350  postage 
from  the  National  Geographic  Society,  V/ashington,D.C.  20036. 

The  major  religions  and  cultures  of  Thailand  are  a  combi- 
nation of  local  customs  and  the  religions  of  India.  The  of- 
ficial religion  is  Theravada  Buddhism  (in  contrast  to  the 
Mahayana  Buddhism  of  China)  however,  Brahmanism,  Islam, 


Christianity,  as  well  as  Confucianism  and  Animism  are  also 
represented.  About  93  per  cent  of  the  population  are 
Buddhists  and  are  spread  throughout  Thailand.  The  Islam  minority 
is  mostly  in  the  south,  mostly  immigrants  from  Malasia.  There 
are  several  hundred  Hindu  in  Bangkok.  Through  the  centuries 
the  various  Indian  religions  have  become  so  blended  with  other 
religions  and  elements  of  the  earlier  animism  that  it  is  im- 
possible to  separate  pure  elements  of  each.  It  is  important 
to  note  that  the  Thai  see  no  need  to  be  theologically  pure  or 
consistant.  As  a  means  of  storing  up  merit  for  the  next  life 
a  Thai  will  turn  to  Buddhism  while  at  the  same  time  being  care- 
ful to  avoid  the  bad  spirits  of  animism. 

The  Catholic  Christians  are  concentrated  in  the  East  and 
Northeast.  They  are  chiefly  the  result  of  the  refugee  migrations 
from  Annam  (in  mid  19th  century)  and  from  North  Vietnam  during 
the  Indo-China  War.  They  are  largely  unassimilated  but  are 
hard  working,  respected,  and  politically  loyal  to  Thailand. 
Based  on  my  many  contacts  with  them  in  the  Northeast  I  would 
expect  them  to  be  the  least  likely  to  welcome  or  tolerate  any 
anti-government  activities.   Like  the  many  other  separate 
groups  living  side  by  side  they  may  be  ethnically  Vietnamese, 
but  they  are  politically  Thai  (thus  MViet-Thai7)'i 

Several  years  ago  the  major  American  protestant  denominations 
working  in  Thailand  combined  resources  and  the  Protestant  church 
in  Thailand  is  now  Thai  controlledo  Their  work  is  expanding  but 
is  still  chiefly  located  in  Bangkok  and  the  far  North/fa orth  West. 
There  are  a  few  western  specialists  employed  in  their  experiment- 
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at  farm,  school  and  seminary  but  all  of  these  projects  are 
managed  by  Thai  Christians a 

There  are  a  very  few  Western  protestant  Christian  missionary 
workers  in  the  country.  Reportedly  most  of  these  are  language 
experts.  We  had  one  such -^fceirarin  the  Northeast  area  who  were 
developing  a  writen  form  for  the  So  languagej.  As  the  So  language 
has  never  been  writen  most  of  t<he  So  people  remain  illiterate^ (Wiwit^ 

Because  Tftera-erda  Buddhism  is  the  official  religion  of 
the  country  it  is  the  vital  force  in  the  daily  lives  of  the 
people.  The  basic  concern  of  Buddhism  is  for  the  individual's 
release  from  suffering  and  his  attainment  of  "nirvana. "  The 
essential  points  of  Buddhist  teaching  are  oontained  in  the  Four 
Noble  Truths  (the  formula  for  release).  These  truths  teach  a 
cause  and  effect  reason  for  suffering,  paid,  and  sorrow  in  a 
person's  life.  The  four  truths  are:  1.  existance  entails  suf- 
fering. 2.  The  cause  of  suffering  is  desire,  namely  the  desire 
for  pleasure,  prosperity,  and  continued  life.  3»  The  way  to  es- 
cape from  suffering  is  to  rid  oneself  of  desire.  4.  To  be  rid 
of  desire  one  must  follow  the  eight  fold  path.  The  Eightfold 
Noble  Path  (or  eight  steps)  are:  1. Right  views  (i.e. the  four 
Noble  Truths).  2. Right  aspirations (i.e.  desire  to  be  free  from 
suffering  and  sorrow).  3. Right  speech,  k, Right  conduct  5. Right 
livelihood  6. Right  effort  7.  Right  mindfulness,  8.  right  contem- 
plation. Elaboration  of  these  results  in  the  Buddhist  ethic 
that  have  ■  ten  major  precepts  wherein  the  Buddhist  will  refrain 
from i  1. harming  living  things,  2, taking  what  is  not  given 
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3.  evil  behavior  in  passion,  4.  false  speech,  5. alcoholic 
drinks  which  cause  carelessness,  6,  eating  at  forbidden  times, 
7.  dancing,  singing,  music  and  dramatic  perdormances,  8. using 
flowers,  perfume  or  jewelry  for  personal  adornment,  9. sleeping 
or  sitting  on  a  high  broad  bed,  10.  receiving  gold,  silver  or 
jewels.  The  first  five  are  always  to  be  avoided,  while  the 
last  five  are  to  be  avoided  at  times.  The  wide  differences 
in  interpretation  is  noteworthy  and  brings  us  to  the  different 
"schools"  or  -denominations"  within  Buddhism. 

Theravada  (or  Hinayana)  Buddhism  is  older  than  both  the 
Mahayana  and  Tibetan  schools.  The  Tvfravada  School  is  the  more 
conservative.  Generally  anly  monks  and  nuns  havU  a  chance  of 
achieving  nirvana  in  their  lifetime.  Others  can  only  hope  to 
reach  nirvana  via  an  improved  mea^rmf LlonV ^  * 

Membership  in  the  Sangha  (Priesthood)  does  not  guarantee 
success  in  reaching  nirvana  but  it  does  provide  the  best  en- 
vironment and  gives  a  man  status.  V/omen  can  become  nuns  but 
not  priests,  which  is  surprising  given  other  aspects  of  equality 
for  women  (i.e.  property  and  inheritance).  Given  the  total  lack 
of  horizontal  mobility  available,  the  gain  of  status  may  account 
for  the  numbers  of  men  who  enter  the  priesthood.  Generally 
merit  is  gained  for  all  service  or  gifts  to  the  temple.  Many 
Thai  men  enter  the  priesthood  for  a  short  period  of  time(3  months). 
Although  this  was  once  customary  for  most  men  the  practice  is 
decreasing.  The  present  King  was  a( temporary)  priest  and  still 
returns  for  study  retreats.  Members  of  the  Sangha  were  the 
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yellow  robes,  shave  the  hair  on  their  head  and  ea^t  only  before 
noon.  Only  the  novis  monk  now  "begs"  his  food.  Actually  he 
does  not  beg  but  provides  the  opportunity  for  housewives  to 
gain  merit  by  giving  him  food.  Because  he  provides  the  gift 
of  this  opportunity  it  is  the  housewife  that  silently  thanks 
the  monk. 

While  in  Thailand  I  toured  the  Department  of  Religious  Af- 
fairs i  and  Ministry  of  Education.  The  role  of  the  Chaplain  in 
the  Thai  Army  was  explained  during  this  tour  as  being  "just 
like  American  Army"  and  "only  religious."  To  the  best  of  my 
knowledge,  they  are  monks  who  accompany  the  Army  but  do  not 
wear  the  uniform  nor  function  beyond  the  role  .of  a  monk  (i.e. 
they  do  not  function  as  a  staff  officer) . 

Although  there  is  not  a  separation  of  church  and  state, 
there  is  equal  treatment  (pro-rated  based  on  the  number  of  mem- 
bers) and  equal  protection  for  all  religious  groups  in  Thailand. 

When  on  e  considers  the  values  shared  by  both  Thai's  and 
Americans  it  is  easy  to  understand  why  a  tour  or  visit  to 
Thailand  is  comfortable.  The  Thai's  tend  to  be  independent 
(individual)  and  yet  value  family  relations  and  friendship. 
They  are  generally  very  proud  to  be  Thai's.  Midst  the  great 
plurality  of  differences  they  are  extremely  respectful  of  others 
showing  a  courtesy  and  consideration  for  others.  If  the  American 
observes  the  guidelines  of  common  courtesy  and  respect  he  will 
generally  be  most  welcome • 


Of  interest  in  this  age  of  women's  lib  are  some  of  the 
ancient  traditional  practices  that  indicate  that  women  have 
been  honored  and  considered  equal  for  a  long  time  in  Thailand. 
The  house  and  farm  quite  normally  went  to  the  oldest  daughter 
and  her  husbandl  Perhaps  disturbing  to  Americans  is  the  total 
equal  opportunities  for  employment  which  extend  from  the  pro- 
fessions down  to  the  construction  trades  to  include  women  working 
as  common  laborers . 

There  are  many  differences  in  values.  Some  are  simply 
cultural  but  many  involve  extremely  serious  aspects  of  religious 
belief.  On  December  17,  1972  the  New  York  Times  newspaper 
carried  a  story  "Tales  of  Thailand  or  Br'er  Elephant"  by  Bern 
Keating.  The  story  told  of  an  American  caught  in  a  traffic  jam 
on  the  highway  outside  of  Bangkok,  Thailand.  After  two  hours 
of  no  progress  and  with  prospect  of  three  more  hours,  the  Ameri- 
can, in  desperation,  found  a  solution.  Asking  the  driver  what 
the  Thai's  would  think  of  the  American  the  answer  was  "they 
will  think  the  taxi  contains  an  American  who  is  in  a  hurry,  as 
usual."  Meanwhile  the  Thai's  caught  in  the  same  traffic  jam 
were  literally  having  a  picnic  and  enjoying  the  inconvenience. 

Quite  similar  to  this  is  an  interesting  difference  ex- 
hibited in  driving  habits.  An  American  is  somehow  more  seriously 
involved,  especially  when  passed  by  another  car.  Our  competitive 
spirits  are  aroused  and  somehow  we  feel  diminished  psychologically. 
While  driving, the  Thai  always  seems  to  be  going  too  fast  and 
trying  to  get  ahead  but  for  him  it  is  just  a  game  and  he  can 
loose  the  game  with  as  much  enjoyment  as  he  gains  from  winning. 
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Bangkok  abounds  with  four  lane  streets  having  two  lane  "bridges 
over  the  "Klongs"  (canals).  Thai  cab  drivers  seem  to  live 
for  these  opportunities.  Whenxut  out*  with  a 'wave,  a  laugh, 
and  a  friendly  nod  of  the  head  in  a  situation  that  would  have 
most  Americans  thinking  in  four  letter,  words. 

Control  is  the  key  to  a  wide  range  of  customs  and  values 
that  an  American  might  easily  violate.  Loud  behavior  (even 
having  a  happy  time),  showing  irritation,  impatience,  and 
especially  angerare  all  signs  of  a  lack  of  control.  This  is  a 
religious  matter  for  the  Thai,  even  those  who  are  not  Buddhists. 
Serenity,  mildness  and  nonaggression  are  perhaps  the  most  im- 
portant of  all  personal  values.  One  may  be  educated,  industrious 
and  generous,  but  if  he  is  not  self-controlled  he  cannot  be  con- 
sidered to  be  a  "good"  man.  Genrjeally  speaking  strong  feelings 
are  not  allowed  to  show. 

The  giving  of  gifts  is  also  a  possible  source  of  misunder- 
standing. Since  merit  is  gained  by  giving, your  gift  or  helpful 
action  may  not  receive  a  warm  thank  you,  even  though  it  is  ap- 
preciated. A  Thai  host  will  most  likely  leave  your  gift  unopened 
until  after  the  guests  depart  to  avoid  any  possible  embarrassment 
over  a  difference  in  value  of  the  gifts.  There  is  also  an  under- 
standing that  the  gift  is  an  extension  of  your  person  and  the 
gift  will  be  opened  after  you  depart  to  extend  the  joy  of  "your" 
presence.  Perhaps  the  materialism  of  Americans  seems  strange  to 
the  Thai  who  places  the  importance  on  persons  not  things.  Thai's 
tend  to  be  generous,  and  cheerfully  give  or  share  with  no  thought 
to  the  cost  or  possible  shortage  experienced  tomorrow  that  is 
caused  by  today *s  gift. 
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Thai's,  like  Americans,  honor  older  people  and  people  in 
positions  of  authority.  Unlike  Americans  they  believe  the 
"soul"  resides  in  the  head.  Generally  speaking  the  lower  the 
part  of  the  body  the  lower  the  respectfulness.  This  is  involved 
in  such  customs  as  not  having  your  head  higher  than  someone  you 
wish  to  show  respect  (i.e.  do  not  remain  standing  when  the  other 
person  sits  down) .  More  important  is  the  taboo  about  pointing 
your  toe  or  showing  the  bottom  of  your  foot  to  someone  (i.e. 
crossing  of  legs  while  seated).  Even  a  more  serious  problem  is 
touching  a  child's  head  as  of tec  customary  with  friendly  Americans. 
Pointing  a  finger  or  hfclding  one  finger  up  (as  when  signaling  for 
a  cab)  is  also  demeaning.  To  hail  a  cab  one  holds  his  hand  out 
at  waste  level  with  palm  down  and  waves  his  fingers  as  if  he 
were  waving  at  the  ground. 

Dining  out  in  Thailand  can  be  a  thrilling  adventure.  It 
can  also  be  an  invitation  to  a  gastro  disaster.  Rice  isacommon 
base  and  most  of  Thai  dishes  seem  to  be  just  slightly  on  the 
Chinese  side  of  Japanese.  When  eating  outside  of  Bangkok,  one 
should  avoid  fresh  vegetables.  The  dark  colored  fish  oil  sauce 
with  a  jellied  or  gummie  consistency  is  to  be  avoided  at  all 
times.  This  is  dangerous  even  for  Thai's  who  are  accustomed 
to  the  often  highly  spiced  food.  In  most  cases  a  friendly  Thai 
(or  your  host)  will  honor  your  tender  American  stomach.  It  is 
a  social *goof 'to  offer  to  buy  a  round  of  drinks  when  invited 
out.  The  host  pays  all,  it  is  his  party.  If  you  issue  the  in- 
vitation, be  prepared  to  host  the  entire  party. 
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Holidays  vary  ig  significance  from  area  to  area  but  are 
an  important  consideration  in  all  areas.  There  are  many  civil 
and  religious  holidays  and  it  is  not  unusual  to  have  five  or 
sij*  in  a  single  month.  The  Thai's  have  a  lunar  calendar  and 
a  twelve  year  cycle.  Local  practice  or  custom  needs  be  checked. 
In  the  Northeast  the  water  festival  that  was  observed  rather 
casually  in  Bangkok,  was  an  elaborate  celebration.  For  several 
days  anyone  was  fair  game.  I  received  a  bucketful  over  the  head 
while  being  served  breakfast  in  the  mess  hall  on  the  first  day. 
I  retaliated  with  a  glass  of  ice  water  down  the  back  when  the 
innocent  looking  Thai  Jirl  was  making  out  the  check. 

Even  religious  celebrations  (funerals,  weddings,  and  ordi- 
nations) are  festive  occasions  for  all  are  accompanied  by  feast, 

"fV2-  (Urt    \t>je.  lnt?cA     3/o  ViCV^u-o  J*& 

music  and  games.  Monks  chan-bfamid  pop  corn  and  quiet  friendly 
talk. 

Visitors  are  welcomes  at  Buddhist  temples  ("wats").  One 
should  remove  one's  shoes  and  exhibit  due  respect  for  a  place 
of  worship.  Cameras  are  most  aften  allowed  and  no  harm  will  be 
done  by  asking.  -Ancient"  is  more  meaningful  when  one  considers 
the  fact  that  some  places  you  might  visit  in  Thailand  are  1000 
plus,  years  old. 

Social  relations  involving  male-female  are  the  source  of 
constant  problems.  No  other  area  is  as  sensitive.  American 
servicemen  have  traditionally  generalized  about  all  Thai  culture 
based  on  the  camp  followers,  thus  excusing  their  actions.  Again 
we  are  talking  about  values  that  are  religious  in  nature.  What 
happens  in  private  is  one  thing.  What  is  allowed  in  public  is 


quite  another.  There  is  a  Thai  rule  of  thumb  that  says,  "keep 
it  under  the  mosquito's  net." 

Public  touching  of  male-female  is  not  allowed  even  between 
people  who  are  married!  Holding  hands  is  allowed  between  mem- 
bers of  the  same  sex.  Incidently,  even  aac^g  men  holding  hands 
is  no  reason  to  question  their  sexual  orientation  or  to  question 
their  masculinity.  In  legitimate  Thai  society  dating  patterns 
do  not  allow  even  the  opportunity  for  pre-marital  sexual  re- 
lations. There  are  no  prostitutes  in  the  villages  and  small 
hamlets.  There  are  in  the  market  towns  but  normally  they  will 
not  be  available  for  strangers  from  out  of  town.  In  the  cities 
the  situation  seems  to  reverse  bur"  one  should  still  observe  the 
guidelines  on  public  behavior.  Thai  law  enforcement  and  justice 

is  immediate  and  severe. 
* 

Marriage  is  simply  a  matter  of  registration  at  a  district 

government  office  in  Thailand.  No  reHigious  service  is  required 

and  any  religious  wedding  is  not  legally  bindingo  'xhe   simple 

registration  is  legal  under  both  Thai  and  American  laws.  If  a 

serviceman  gets  married  without  the  Army  paper  work  he  has  vie- 

lated  regulations, however,  the  marriage  is  legal. 

The  paper  work  required  by  the  U.S. Army  is  intended  to 

protect  the  serviceman,  not  limit  his  actions.  TheThai  girl 

can  not  leave  Thailand  until  she  has  a  Thai  Police  records 

check,  a  sponsor  (who  agrees  to  pay  her  return  with  or  without 

divorce)  and  a  Thai  passport.  All  of  these  are  secured  from 

the  Thai  government.  Next  the  serviceman  needs  to  arrange 

for  a  non-quota  visa  from  the  U.S. Embassy  so  his  Thai  wife 


can  enter  the  United  States.  When  the  serviceman  gets  mar- 
ried prior  to  completing  the  above  administrative  tasks,  he 
may  discover  that  his  wife  can  not  leave  Thailand  and/or 
can  not  enter  the  United  States . 

One  of  the  "best  ways  to  further  good  relations  between 
Thai's  and  Americans  is  to  schedule  service  projects  and 
recreational  activities  that  bring  people  together  in  con- 
structive activities.  Most  such  activities  require  some 
advance  coordination  but  in  most  cases  the  Thai's  will 
respond  with  a  warm  welcome.  Sick-call  will  be  a  welcomed 
activity  in  many  areas.  There  is  a  serious  shortage  and  quite 
often  the  people  in  the  furthest  from  town  areas  can  not 
afford  the  time  and  money  to  see  a  doctor.   Language 
training  (English  and  Thai)  is  also  welcomed.  Trips  to  ^Vi5Voc<e^«_ 
religious/  historical  points  of  interest  and  trips  to  plant 
or  harvest  rice,  proved  to  be  popular  withiAmerican  service- 
men. Some  of  the  best  pictures  resulted  from  a  trip  to  help 
a  farmer  clear  forest  land  to  add  to  his  rice  pudrhhsg^^ 
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IV.  Conclusions 


The  United  States  came  to  Vietnam  at  a  critical 
■j  juncture  of  Vietnamese  history-a  period  of  meta- 

4  morphosis  more  profound  than  any  Vietnamese 

5  had  ever  experienced,  In  195^  the  Vietnamese 

were  gaining  their  independence  after  seventy 
years  of  French  colonial  rule.  They  were  en- 
gaged in  a  struggle  to  create  a  nation  and  to 
adapt  a  a  largely  traditional  society  to  the 

>%  modern  world.  By  backing  one  contender-by 

j£l  actually  creating  that  contender-  the  United 

States  was  not  just  fighting  a  border  war  or 

intervening,  as  Imperial  China  so  often  did, 

£   ^/       in  a  power  struggle  between  two  similar  con- 


<*.  tenders,  two  dynasties.  It  was  entering  into 

#  a  moral  and  ideological  struggle  over  the  form 

•£,  of  the  state  and  the  goals  of  the  society.  Its     i   / 

\l-  success  with  its  chosen  contender  would  depend    /u£^  *■ 

£  not  merely  on  U.S.  military  power  but  on  the     i  *~$~   -f- 

%  resources  of  both  the  United  States  and  the     L#o**\A    . 

£  Saigon  government  to  solve  Vietnamese  domestic 

problems  in  a  manner  acceptable  to  the  Vietnamese. 


It  should  be  more  than  evident  that  it  is  not  the  harbors, 
principal  cities,  road  or  rail  networks,  or  any  other  physical 
feature  that  is  of  critical  importance  in  the  ideological  struggle. 
The  critical  factor  is  people. 

It  should  be  equally  evident  that  the  people  will  legitimate 
the  new  state  of  affairs  in  termsof  their  basic  values.  They 
will  either  support  or  fail  to  support.  Their  choice  is  deter- 
mined by  how  well  the  new  structures  are  consistant  with  the 
traditional  values.  Short  of  that  consistency„overwhelming  force 
(i.e.  military  dictatorship)  is  required. 

Because  the  basic  values  are  of  a  religious  nature  or 
(when  separated  from  their  originating  theology  yet  still  opera- 
tive) a  cultural  nature,  these  must  be  both  the  subject  of  our 
study  and  the  guideline  for  aur  actions. 

Improper  individual  actions  do  not  excuse  inappropriate 
strategic  decisions  and  policies.  More  important  the  "big  pic- 
ture" does  not  excuse  nor  justify  improper  individual  actions. 


23^1 
Ignorance,  for  people  who  have  the  ability  to  learn,  is  no 
excuse.  Improper  actions  on  the  part  of  the  conspicuous  few 
do  not  excuse  the  general  attitude  that  "no-one  cares".  With- 
holding both  the  knowledge  and  the  challenge  to  contribute  to 
the  solution  guarantees  failure.  If  we  are  not  part  of  the 
solution,  we  are  certainly  a  part  of  the  problem. 

Americans  are  evaluated  (not  always  judged)  by  how  well 
we  live  in  keeping  with  our  own  values.  Simply  stated,  if  we 
fail  ourselves,  we  will  certainly  fail  our  friends  and  alies, 

Thailand  on  $2.00  per  day  is  not  impossible  for  the 
American  serviceman  who  has  his  room  and  board  pre-paid. 
This  allows  him  to  pay  his  incidentals  and  still  have  money 
for  travel,  getting  acquainted  (and  known)  and  collecting 
the  most  valuable  rememberances  of  his  entire  life-  the 
friendships  he  will  share  with  the  people  of  Thailand. 

Having  given  my  proposal  a  moderate  try  I  have  been 
rewarded  with  a  further  confusion.  I  now  find  it  difficult 
to  decide  when  I  am  on  a  foreign  tour  and  when  I  am  "at  home" I 
What  troubles  me  is  the  possibility  of  mashed  butterfly  bodies 
in  the  bottom  of  the  elephant  tracks.  What  really  hurts  is 
that  the  butterfly  bodies  are  people  and  "they"  are  now  a  gaK 
part  of  my  family. 
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